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PHYLOSOPHICAL SYMBOL IN HANNAH ARENDT'S
WORKS: TRANSLATION PARTICULARITIES

The article is devoted to the problem of symbols translation in the
philosophical discourse, their characteristics and the links between linguistic
and extra linguistic context, the interdependence between the author's aim and
the choice of translation strategies. Philosophical discourse is viewed as a
phenomenon of communication, which has a complex linguistic structure and
reflects the peculiarities of the nation's way of thinking and perceiving reality.

Key words: translation, philosophical text, text interpretation, philosophical
symbol.

The philosophical way of perception is synthetic, as it flexibly
combines the features of the "theory (the desire to delve into the
essence of the subject, and its universal characteristics) and features
the spiritual and the practical level (turning to the subject of the
expression, focusing on the key values and goals as well as emotions)"
[Zolotukhina 1988, 118]. The synthetic nature of philosophy links it
on one hand, to science, and on the other hand to art, and the
philosophy of language generates syncretism — a specific coexistence
of rational, conceptual and figurative art and discursive strategies.

The syncretism of philosophical discourse creates difficulties in
its definition. Thus, it is a new one-way direction, which identifies
philosophy with either science or art, as it enshrines the antinomy
"scientism / antiscientism". Such an approach requires the philosophy
to aim solely on natural and logical-mathematical knowledge,
appealing to the rationality of philosophical discourse, identifying
philosophical symbols with scientific concepts. The convergence of
philosophy and art asserts the fundamental role of creator in
philosophy emphasizing imagery and poetic philosophical concepts
[Kolesnikov 2000, 27], their personal origin and the solution of
common problems. Such an idea is supported by the example from
Hannah Arendt's books "Eichmann in Jerusalem. Report on Banality
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of Evil" that was translated as "hananvnicms 31a. Cyo nao Atixma-
nom 6 Epycanumi” and "Men in Dark Times" as "Jloou 6 memui ua-
cu”. In both languages the phrases that were translated quite literally
became philosophical symbols and the topics for comprehension.

While recognizing the autonomy of philosophy as a special form of
spiritual culture, we are able to identify its own principles in the
reflection of reality, the general principle of construction, and some
methods of notion and sense formation that require a special language.

The selection of rationally of the conceptual and figurative art and
discursive strategies presupposes the revelation of solely the surface
of philosophical discourse. Therefore, the controversy in defining
philosophy and the strategies of linguistic syncretism may be
removed by the symbol as a basic unit of philosophical discourse.
The combination of figurative, metaphoric, formal and logical
tendencies comprises a special type of philosophical symbolism.

Philosophy is fundamentally verbal. Language and philosophy
come into close relationships overlap: philosophy is possible only
when expressed in the word. "The inabilities of a philosopher to
deliver his/her own thoughts — claims Jaspers — are a criterion of the
untruth of his thinking." The philosophical sense exists only in the
language. The language of philosophy is not a separate form, which
is expressed by some external sense as to the content of its
philosophical thought, namely the appearance of philosophical
idea. Therefore this study views the discourse as the unity of the
external and internal, and the language as the means to express
special mentality. It is important that the category of discourse
"includes the concept of consciousness" [Temnova 2004, 24]. The
mental world of philosophy activates some features of language,
especially grammar and lexicon, special rules for syntax and its
usage. Philosophical discourse is truly "an alternative world in the
field of language" [Stepanov 1995, 34-35].

The language of philosophy contains occasional nomination
(transcendental subject, thing in itself); the usage of the specific
methods of derivation (lexical and syntactic: volition-of-itself);
international terminology (idea, determinism, substance, positivism);
nonstandard expression, qualified not as erroneous, but as close to
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the thought (freedom of existence, nothing insignificant); convergence
of contrast in the semantic lexemes (identical in distinction); the
usage of semantic repetition, which creates the impression of
tautology. The complex syntactic constructions in philosophical text
are due to the efforts of adequate translation. However, deployed
syntax is not a constant feature of philosophical discourse. System-
language tools depend on the linguistic personality of a philosopher,
and the cognitive semantics of his/her discourse.

The existential and sense symbolism is the most important
factor in the philosophical discourse semantics. Philosophical
discourse as a special kind of deep communication derives all of
its features. Philosophical discourse does not describe the
objective reality of the world, as it is rooted in the spiritual depth
of the philosopher's personality; it is based on character's
archetype and metaphysical level. Learning to translate the
language of philosophy requires identifying links of philosophical
words with the meaningful philosophy of objectivity, and its
relations with the subject of philosophy. We shall expand
cognitive features of philosophical discourse:

» Transcendence. Philosophy is the search for answers to the
eternal problem of human existence: the fundamental principle of the
possibility of reaching the truth in their knowledge, the essence of
goodness, beauty and justice, the origin and destiny of man. Issues of
this nature are qualified as philosophical or metaphysical. The
subject of philosophy is over empirical, as it achieves the
transcendence in the world comprehension. Due to this is the fact the
philosophical language is often defined as bizarre, artificial, and
intangible and. The abnormal usage, that is impossible to perceive, is
conceptualized as the "strangeness" of philosopher's speech [Tuzova
2001, 119]. Such language deviations are the evidence of specific
cognitive procedures underlying philosophical discourse. The
requirement of the estrangement from the common habits of
understanding, which are conceived by everyday language, is a
condition of initiation to philosophical discourse. Leaving the world
of things, the philosopher leaves the empirical linguistic meaning
behind; operating with only philosophical sense: Those who are on
the lookout for representatives of an era, for mouthpieces of the
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Zeitgeist, for exponents of History (spelled with a capital H) will look
here in vain[Arendt 1968, 8]. — Xmo wyxae npedcmasnuxie enoxu,
pynopie Zeitgeist, Upa3HUKie icmopii 3 eeauKoi aimepu, mym ix He
snatioe (nepekman — B.I. Memxynin). The correct choice of the
metaphor translation will stay in the language for many generations
to come and may be introduced to the language as a separate
concept. The misplaced literal translation, however, will fail to
convey the idea and will exist only in that particular context.

The transcendence of philosophical discourse leads to a high
degree of representation in the symbolic language, which refers not
to the objects of the external world but to the internal world of the
individual states. Yu. Stepanov defines the semantic law of "text
depth" that exactly reflects the specificity of the symbolic language
of philosophical discourse: the more diffusive, elusive, ambiguous
and vague the wording is — the deeper is the text, the stronger is the
tension between language and thought [Stepanov 1995, 38]. The
depth of philosophical text is an absolute, transcendent reality as the
thought is not covered by the semantics of natural language,
designed primarily for pragmatic orientation in the physical world.

Philosophical discourse provokes deep semantic processes in the
word in order to acquire wide significance. Consequently, the
philosophical categories have symbolic potential: they are able to
induce one another, be defined through one another, and form a
closed integrated system (time determined through space, life in
death) creating polar symbolic opposition.

Detonates may occur in the texts of different content and transmit
its meaning in any language works, because they belong to the
"proper" language, whereas a symbolic word expresses the content in
a contextual field and loses significance out of it. This explains the
problem of lexicographical interpretation of words such as
conscience, freedom, goodness and time. The higher the degree of
the symbolic words, the more space it covers and the more questions
can be raised as for its meaning. The words of general semantics and
word-substitutes are widely used in the philosophy [Rozina 2004,
65]. Philosophical text is constructed in such a way that language
means that are higher than themselves in all aspects acquire symbolic
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meaning. The semantics of transcendence, that requires existential
sense references, is a fundamental feature of philosophical discourse.

» Existentialism. Metaphysical generalization belongs to a
particular individual nature which determines the perception of the
world and the nature of metaphysics. Philosophizing has existential
roots. The solution is the meaning of being, that lies in the depths of
human subjectivity. Existential philosophy means taking into
consideration such a reality that cannot be the subject of empirical
research: mind, love, freedom, immortality, God and even matter.
Philosophical discourse has no property reference to the subject-
empirical reality but it refers to the spiritual world of man: There is
no escape, according to Heidegger, from the "incomprehensible
triviality" of this common everyday world except by withdrawal from
it into that solitude which philosophers since Pannenides and Plato
have opposed to the political realm... Das Licht der Offentlichkeit
verdunkelt alles ("The light of the public obscures everything”)
[Arendt 1968, 9] — 3ziono 3 [aiidececepom, 3 "neycgioomnrosanoi
gyabeapHocmi” cnitbHo20 NOBCAKOEHHS HEMAE THUL020 8UXO0QY, KpIM
3aHYPEHHs 8 me ycamimuenHs, kompe gintocopu, nouunaiouu 3 Ila-
pmenioa i Ilnamonab npomucmasnsiiu noaimuunin cgepi... ("Ceim-
20 nybniunocmi ece samovmapioe”) (nepexnan — H. PorayeBcbka). —
3zeiono 3 Xaiioezeepom, 3 "HeocancHoi xmusocmi” CniibHO20 NOBCAK-
0eHHO20 C8IMY HeMace 8Uxody, OKpiM yXody & my camomy, aKy ¢ino-
cogub nouunaiouu 3 Ilapmenioa ma Ilnamona, npomucmagnsiu
nonimuuniti  cepi (mepexnax — B.I Memxymin). The reader's
interpretation vastly depends on the translator's vision of the original
text and the meaning that is implied. The way of translation and the
equivalent that the translator chooses will determine the perception
of the target readership.

Philosophy cannot be impersonal, that is, non-subjective.
Personal philosophy, as noted by Berdyaev, can be seen in the range
of problems, in the choice of philosophy type, in the amount of
spiritual experience [Berdiaev 2006, 40—41]. The world as a whole,
is not given, but only imagined as "the construction of reality in
general is largely a matter of personal creativity" [lershov 1990,
103]. Where one thinker sees movement and change, the other
contemplates only silent peace. For one world — is the eternal

235



harmony of ideas; another feels a volcanic chaotic will to live.
Philosophy always bears the signature [Delez 2008, 17]. The
philosophical dictum is built in the first person and is not
anonymous. Thoughts are not born, distributed, sorted and folded;
they boil at the very beginning of the spiritual life of the philosopher.
» Versatility. The fundamental principle in building cognitive
philosophical discourse is the law of integrity and universalism. The
world that the individual perceives is not sufficient, forcing him to
philosophize, that appeal to their integrity. Philosophical thought,
breaking away from a potentially infinite series of observations
covering the whole world. Any discourse can be embedded in
philosophical one, philosophers "should build their structure so that
no one, even an unknown discourse could fall out of its structure"
[Gutner 2009, 260].Therefore even the literal conveyance of some of
the new ideas and concepts will be adequately perceived by the
target readers, who will comprehend the same idea as the original
readers have done: That humaneness should be sober and cool rather
than sentimental; that humanity is exemplified not in fraternity but in
friendship; that friendship is not intimately personal but makes
political demands and preserves reference to the world [Arendt
1968, 25]. — Il]o eymanuicms mae 6ymu meepe3or i X0N00H0I0, d He
CEHMUMEHMATLHON, WO TIOOAHICTNG GUABTACMbCA He 8 Opamepcmai,
a 6 Opyachi; wo Opysicoa He THMUMHO OCOOUCMICHA, A BUCYBAE NO-
AIMUYHI UMO2U i IUUAEMbC 38'3kom 31 ceimom (Tepekiian —
H. Porauescrka). Here in both languages the concept friendship
refers to the subjectivity of the philosophic comprehension.
Philosophers are building concept by which these situations and
these relationships can be widely represented, and then think beyond the
borders [Lotman 1996, 135]. The radicalization of the subject of
philosophy creates language absolutes. The compression of cultural
information is considered as the basic cognitive philosophical discourse.
The philosophical statement can be attributed to the statements of
universal type, to distinguish it from the same specific expression.
Universal expressions have a special place in a language and perform
certain functions in it: cumulative, evaluative, comment, classifying,
didactic, persuasive and others. The philosophical expression tends
to become the aphoristic form.The high cognitive value and
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effectiveness of pragmatic philosophy is emphasized by L. Sinelnikova
[Sinelnikova 2004, 9, 12].

One of the rules of philosophical expression creation is
generalization. The emphasis on the ability of word generalization
strengthens its symbolic potential. It is difficult to enter the
philosophical discourse without the removal of any limits of the
word meaning. Philosophical symbol is such a generalization, which
acts as a law that creates an infinite number of details that is the
principle of dynamic beginning of everything. Symbol to a maximum
degree satisfies the need for philosophical universalization. "The
very structure of a symbol is intended to sink every single thing in
the element of the beginning of life and to give a complete image of
the world" [Averintsev 1972, 827]. The cognitive role of a
philosophical symbol is defined by its ability to produce the most
global categorical generalization in the world as a whole and to deal
with the limited grounds for the human mind.

» Autonomy. Philosophy requires the formation of a problem
that is not based on the usual vision and understanding and does not
attach any significance of what is already known. The
methodological principle of autonomy means that the philosophers
refuse to rely on anything that precedes the same philosophy, which
they are trying to build. In the translation it is as important to covey
the preliminary idea as well as the new one. However, if in case of a
new philosophical idea we may find some new equivalents, the old
and conventional concepts must be conveyed the same way as they
were before: Jaspers needed the great philosophers. And he has
splendidly repaid them for their help, so to speak, by establishing
with them a "realm of the spirit" in which they once more appear as
speaking persons-speaking from the realm of the shades... who
because they have escaped from temporal limitations can become
everlasting companions in the things of the mind [Arendt 1968, 79].
— Hcnepc siduyeas nompebdy y eenuxux @inocogax. U ein wedpo
gioniamug im 3a 00NoOMo2y, 3ACHY8AsWIU pa3om 3 Humu "yapcmeo
oyxy", 6 AKOMYy 80HU 3HO8 BUCMYNAIOMb K 0COOU, WO 2080pPAMb —
2080pAMb i3 yapcmea mineti, — ma, Gi0iIUOBUWYU 810 4ACOBUX 0OMe-
aicenn, (mepexnan — B.I. Menxyiin).
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In the language of philosophy the law of autonomy manifests
itself as auto semantics. The word in philosophical discourse is
endowed not with the ordinary meaning through the context of
philosophical discourse; therefore it has the only sense that was
intended by a philosopher. A. Barabashev agrees that "the sense
of philosophical concepts as compared to content concepts used
in all other areas of knowledge is completely tied to the context
of concepts" [Barabashev 2001]. The philosophical word is
deeply implanted in discursive structure so that it makes no
sense outside this structure.

The philosophical text expresses what cannot be expressed
directly, stated or shown. In a situation of "when and where direct
reference is meaningless or impossible", that is philosophy, a symbol
is not a choice, but a fundamental necessity [Kuznetsov 2001, 224].
V. Kuznetsov believes that philosophical arguments do not refer
directly and indirectly to the extra-linguistic universe and are
building complex relationship with the content.

» Symbolism. P. Yushkevich believed that philosophical concepts
are the symbols that are full of "hints and promises of
"being","existence", "coming into being" — and are not dry abstract
terms of logic, they are — complicated characters, which, in addition
to their direct meaning have special content deeply rooted inside"
[Yushkevich 1921, 8].

S.Sycheva views philosophical symbol as a "very general concept
or law that specifies the relation of the universal signs of nature and
thought. Each word has a denotative and connotative meaning.
Symbol is such a variety of characters that has no denotation, while
remaining meaningful [Sycheva 2001, 13]. S. Katrechko believes that
if one classifies the signs by the denotative degree, the symbols will
represent metaphysical objects, as they occupy the extreme position
because they have no physical (sensory) referent. However, unlike
functional language fictions or empty characters (such as "round
square") they have the maximum sense ... Thus it is the philosophy of
language symbols" [Katrechko 2010]. Philosophy is able to maintain
universal coverage as it represents a special way of symbolization.

Overall, not all researchers recognize the peculiar nature of
philosophical symbol. Often the concepts that form the logical and
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rational thinking are considered to be the basic unit of philosophy.
However, the concept nomination in the generation of philosophical
discourse accompanies inevitable changes and details; the
description of special properties of philosophical concepts as
emotionally valuable components; blurred semantics and others. In
other words, the concept is not an integrated, adequate universal
form of philosophical knowledge. We can say that a concept of
philosophy is part of the possible means, but it is not the principle of
philosophy units' generation.

The world is constantly changing — there is new metaphysics and
another set of categories or new overtones in semantics. Philosopher
invents a new concept or re-interprets the one already known, invents
new concept links, reveals what is hidden or provides new meanings
to the concept. One example serves well-known philosophical
concept of matter, spirit, substance, quality, goodness, beauty; and
every philosophical system gets new interpretation. [Nikiforov 2001,
67, 68]. The philosophy of a particular author can be reduced to the
register of keywords — the categories of his/her philosophy.
Exploring specific philosophic symbols of the philosopher, the
unique set of categories have to be dealt with.

Thus, the particularities of philosophical symbols are as follows:

» Philosophical symbol mediates between reality and the act of
its semantic meaning, a subject-object interaction. The translated
symbol has to be associated with the deep perspective of both the
known and the to-be-known.

» Philosophical symbol mediates between the act of transcendence
(laying of meaning) and the linguistic context.

» Philosophical symbol as a structural and semantic category is
integral, synthetic and inexhaustible. The symbol needs to serve as a
principle of infinite deployment of its semantic content. A single
reference is antisymbolic.

» In contrast to the concept, a symbol in translation should not
eliminate personal and individual components of meaning.

» Philosophical symbol expresses the sense, not the subject. The
philosophical detachment is the detachment from facts and
phenomena. No sign, no concept or other categories may overcome
objectivity, but this is possible for a symbol. In a philosophical
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symbol the semantic component dominates the imaginative, creating
that special voltage which determines the specifics of philosophical
symbol. Philosophical discourse appears as a special variant of the
language (grammar and vocabulary) due to the cognitive specifics of
a philosophical symbol.

The symbolic nature of philosophical discourse creates it unique
philological hermeneutics — necessary for understanding the art of
interpretation. The multiplicity of interpretations is a way of
existence of a philosophical symbol. Reading philosophy is the act of
transformation of the inner world. Understanding the philosophical
discourse is the existential action, meaning accomplishments in which
personal and unique. All philosophical discourse has "the quality
performativity": it carries the "a call, a command, a request to go on in
a specific cognitive or practical way" [Zolotukhina 2007, 49]. The
performativity of philosophical discourse is also linked to the fact that
the only reality of the philosophy, its expression is language.

Cognitive structures are only partially expressed explicitly and
form implicature. We share methodological orientations O. Selivanova,
who claims, that reading of the text is primarily a penetration in
consciousness and conceptual system as linguistic identity of the
author. The effectiveness depends on the penetration of pragmatic
communicative strategies of the author, their realization in the text
and the reader's conceptual system and compliance strategies
[Selivanova 2006, 122]. Philosophers express themselves in
philosophical language by contacting the inner language of symbols,
facts of consciousness, and shifts in perspective interpersonal
communication. Understanding the philosophical concept is
primarily the cognitive reconstruction of the philosopher's spiritual
code and the system of symbols.
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Crarrea Haailimaa go peakoJuerii 30.10.15

B. €. Cuinuna, acr.
KuiBcbkuit HanioHansHUH yHiBepcuteT iMeHi Tapaca llleBuenka

®dinocodebki cMMBOIN B pansax X. ApeHAT: 0CO0JIUBOCTI NepeKIany

Cmamms npuceauena npodiemi nepexiady cumeoris y inocoghpcokomy ouckyp-
ci, iX xapaxmepucmukam ma 38's13Ky MidC MOBHUM MA NO3AMOSHUM KOHMEKCHOM,
830AEMO3ANEHCHOCIT MIJC MEMOI a8mopa i 8ubOPoOM GIONOGIOHUX cmpamezili nepe-
Kk1ady. Dinocoghcovruil OUCKYPC pO32IA0AEMbCA K (PeHOMEH KOMYHIKayii, AKutl Mae
CKAAOHY NIH2GICMUYKY CIMPYKMYPY | 81000pasicac 0cobaueocmi MUCieHHs i cnputi-
HAMMSs1 C8IMY HaAPOOOM.

Knrwwuosi cnosa: nepexnao, ginocogpcvruii mexcm, inmepnpemayis meKcmy,
¢inocoghcoruii cumeon

B. E. CninupbiHa, acir.
Kuesckuit HannoHanbHbIi yHHBEpcuTeT UMeHH Tapaca llleBuenko (Ykpauna)

®usnocodpckne cMMBOJIBI B padoTax X. ApeHAT: 0COGeHHOCTH IepeBoIa

Cmamws noceésujena npodieme nepesoda cumMBono8 8 uiocophckom Ouckypcee,
UX XapakxmepucmuKam u CeA3U MenHcOy S3bIKOBLIM U GHEA3bIKOBLIM KOHIMEKCMOM,
63AUMO3ABUCUMOCIIU  MeJHCOY YeNbl0 asmopa U 6bl00PoM COOMBEMCMBYIOUUX
cmpamezuti nepesooa. Duiaocopckuii OUCKypc paccmampugaemcs Kak ¢enomen
KOMMYHUKAYUY, KOMOPbLLI UMeen CLOJNCHYIO JUHSBUCIUYECKYIO CIPYKMYPY U Om-
pasicaem 0COOEHHOCIU MbIULIEHUS. U 60CAPUSIMUS MUPA HAPOOOM.

Kniouesvie cnosa: nepesoo, gunocockuii mekcm, unmepnpemayusi mekcmd,
¢unocogpckuil cumson.
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